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ABSTRACT

This article analyzes “Kutadgu Bilig” by Yusuf Khos Khajib from a religious perspective. Kutadgu Bilig, being
the oldest monument of Islamic literature, is considered a didactic poem in the tradition of “mirrors for
princes”. It consists primarily of dialogue placed within a framed story. The language of the work is
technically called Karakhanid, or Central Turkish. The language spoken in the Orkhon region of Mongolia,
dating back to the eighth century, is the same as the language used in Turkic stone inscriptions.
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INTRODUCTION

The wisdom presented in Kutadgu Bilig has a
predominantly Iranian source, however, there is
also a Greek component, according to R. Dankoff.
The need to provide the military with money and
the common people with justice is found in
Islamic literature as advice attributed to Aristotle.
Another idea attributed to Aristotle by the Arabs,
which is also repeated in Kutadgu Bilig, is that “a

man without reason is like a statue without
spirit”. This work clearly shows that the
allegorical figures of Justice and Fortune are
based on Greek models. Greek wisdom had
already been incorporated into Arab adab culture,
and Yusuf Hos Khajib was certainly familiar with
it.

Volume 03 Issue 10-2023

46


http://sciencebring.com/index.php/ijasr
http://sciencebring.com/index.php/ijasr
https://doi.org/10.37547/ijasr-03-10-09

International Journal of Advance Scientific Research
(ISSN - 2750-1396)

VOLUME 03 ISSUE 10 Pages: 46-51

SJIF IMPACT FACTOR (2021:5.478) (2022:5.636) (2023: 6.741)
OCLC - 1368736135

ba Crossref ) B2 d Google S WorldCat' S WENVana¢

Main part. According to Otto Alberts, Yusuf Khos
Khajib was a student of the great Ibn Sina.
Numerous linguists have presented sufficient
proof to indicate that this assumption is incorrect.
According to R. Dankoff, the training - ethical,
political, psychological and theological - that is
reflected in the Kutadgu Bilig is the standard,
unsophisticated type typical of Adab and the
tradition of the mirror for princes. The only
doctrine that can be considered at least
somewhat philosophical is the difference
between the faculties of wisdom (bilig) and
intellect (ukus), and in Kutadgu Bilig wisdom is
studied by man, and intelligence is considered
innate, to illustrate an excerpt from the work
“Kutadgu Bilig” is taken below:

Again the king spoke:

“Now tell me this. Is a wise man born thus, or does
he learn wisdom as he matures?”

Highly Praised answered:

“Glorious king! There are two names for this
virtue: wisdom, and intelligence. Man is born
without wisdom and learns it gradually; then,
once he has acquired it, all his affairs prosper and
he rises to the seat of honor. Intelligence, on the
other hand, is not learned; rather, it is mixed into
a man's natural humor when God brings him
forth. But all the virtues except intelligence are
learned, and when they are, then wisdom is
attained.” (13, p. 89)

«OTBeTH U ellje HAa TAKOW MOU BOIPOC:

C poxJeHbs JIU MyJIp YeJIOBEK U YMEH,

Wnb yuyuTca MyApoCcTH € BO3pacTOM OH?»
OtBeT OrJ10/IbMHUILIA IJIUKY

«3JIMK JA0CTOCJaBHBIM, — ckKa3as OrJaroJibMuIl,

[Ipo yM ¥ 1po 3HaHbsA OTBET MOH yCJIbILIb.

be3 3HaHU# POXK/JIEHHbIHM, BECb BEK CBOHM y4ach,
YMOM NOCTUTaeT BCeX CYyLHOCTEH CBSA3b.
Poxx/ieHHbI{ U3 YypeBa ellje HeCMBbILIJIEH,
OAHYM JIMIIb Y9Y€HbEM BO3BbICUTCS OH.

U TonbKO yMy yeJsioBeKa He yyar,

OH yM OT TBOpIa IPH TBOPEHbE MOJIYUUT.

A KpoMe yMa 4eJIOBe4YeCKUU POJ

BceM no6secTsaM 3HaHUEeM cuiy aaet!» (12, p.95)
fHa 6up cy3um 60p, yHU (XxaM) alTUO Gep.
MHcoH oHa (cH) AaH JJOHO OY/K6 TyFUIAIUMU,
Exy émm eTusirad ypraHaiuMu?

Yrayamui xaBo6 6epau: baxTuép anuk,

BunuMm, yKyB Ba 0y caHbaTaap (XakKuza
ranupcam),

(Kumu) 6uaMMcus TyFulajyd, HU30MJIApPHU
ypraHazm,

Y 6unuM 6miray, CyHr 6apya (Miu)ra aspaniu.
OHaZlaH TyFUJIyBYMJIAp OGUJIMMCU3 TYFUIAH,

Bunnb6, ypraHuo, CyHr Typra YuKa/iu.
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VKYB IIyKH, HHCOH YHU YpraHMaiaH,
(YHH) saraM MU30KTra KYLIUO AipaTaju.
VKyBzaH y3ra 6apua pasuaaTaapHu

Kuimu yprasasuy Ba CyHI KyJIM MIIra KOBYLIA/JH.
(11, p.126)

In English, R. Dankoff uses the terms
"intelligence" and "wisdom" which accurately
convey their meaning. The words "bilim" and
"o’quv" are used to mean "knowledge and
intelligence" in Uzbek, but "o’quv" is only used as

an adjective in modern Uzbek.

A much closer analogue to the teachings of Yusuf
Khos Khajib can be found in the work of al-
Mawardi: “According to al-Mawardji, intelligence
(al-aql) is of two types: innate (garizi) and gained
(muktasab).” Innate intelligence distinguishes
humans from other animals:

It is out of intellect that all good things proceed,
and it is through wisdom that a man achieves
greatness. With both together a man ennobles
himself and he follows the straight path. What is
greater than wisdom? That it is which
distinguishes man from beast. (13, p.101)

K 10CTOMHBIM AesHbSIM JIMLIb pa3yM BJIEYET,
OT 3HaHUW — BeJIM4YHe, YeCTh U MoYeT.

B IByX 3TUX NpuMeTax — BeJIMKasi CyTh,
OHM HaACTaBJIAOT HA UCTUHHBIA NYTh.

YMoM 4esioBeK OTJIMYEH OT CKOTA,

Yto B Mupe uHoe — [lo3HaHblo yeTa? (12, p. 98)

1809 Kyprun, TypJau AXIWUJIUKIAD VKYB-
U/JIPOKJAH KeJla/iu,

Kumy 6unuMm  Tydalau yarasau, Malxyp
6yn1aau.

By vkkaJsiacu Tydand UHCOH YAYF Oy1aaH,

AponaT Ba TYFPUIMK WYJIHMHU 11y HMKKaJIacu
TYy3a/U.

VKyB-uApoK 6yHra yXmaTtu6 cy3naau, Kyp,
VKyB-uApOKKa aMas1 KWJICaHT, Hadu Tanai, Kyp.
KumuHu HuaKuad 6uauM Gapkaaay,

BusiiM 6u1aH MHCOH KyJ KyTapAu. (11, p. 126)

Theoretical intelligence growth is achievable
through experience and training, without any
limitations:

The following Turkish proverb has been quoted
to illustrate this truth-read it yourself and derive
profit therefrom: The more a man learns, the
greater he grows in wisdom; but greater learning
does not develop the intellect. The faculty of
intellect is rather a gift from God. If it enters as
part of one's innate disposition, then its signs
soon appear, and its possessor eventually gains a
thousand goods as his share. (13, p. 88)

[IpucyioBre TIOPKAM U3BECTHO 06 3TOM,
Jla 6yieT oHO Tebe JOOPHIM COBETOM:
«Y4yeHbe Tebe MHOI'0 3HAaHUH JOCTaBUT

W nuub pa3yMeHbs, YBbI, He IPUOABUT.
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Ho pa3ywM, fapyeMblil 60’KbHUM BeJIEHbEM,
[IposiBUTCS Jiydllle, yCUJIEH yYeHbEM!»

U pasymM, 6ecciopHo, JapoBaH OT 6ora:

OT pasyma Mmusiocted My>Ky npemHoro! (12, p. 90)
Typkua Macas 6yHra yXImaTHIl y9yH MOC KeJIIH,

YHU ceH yKurvH Ba (yHZaH) y3WHITa MaH}paaT
OJI:

Kuwu ypranaay Ba OuanMu Kyn opTazy,

(JTekuH) KaH4ya YpraHu6 YKMOKYM O6yJIMacHH,
YKyBra Mysiccap

6yJ1a oiMau.
VKyB Ypranum 6y Xy 0AaHAND,

Y TabuaTtura Kywub sipaTuiica, 0eJrucu 30Kup
o6ys1agu.

VKyB, Xed 1my6xacus, Xy0/aH aToJup,

Arap 6ynaguraH 6y/ca, KUIIMHUHT YyJOyLIA
UJIPOK-YKyBJaH Teraau. (11, p.156)

If the Qur'an was revealed as a warning to those
who are "living" (hayy - Q. 36:70), then it means
those who are "sensible" (‘aqil):

The man endowed with intellect is the chief of
mankind, for that faculty is the head of the host of
virtues. As for the man who lacks intellect - it is
better not to call him a 'man,’ and certainly not to
pay credence to anything he says. (13, p.65)

PaBYMHbII‘/JI HaZ BCEMHU BO3BbLICUTCA Pa30M:

['JlaBa MHOTMM J106PBIM JJOCTOMHCTBAM — pa3yM.
Hesib3s1 Ha3bIBaTbh HEPA3yMHBIX JIIOAbMU,
U csi0B ux Ha Bepy, cMOTpH, He npumMu! (12, p. 60)

VKyB-MpOKIM KMIIM (6OLIKA) KUIIMJIApJaH
yAy¥FpoKAHD,

VKyB-MAPOK KHIIMJIAD YY4yH MHHT CaHbaT-
XyHapra cababyu 6y1au.

SU’lqu-H,qpoxcna KUIIWHU KUK Jie6 OYaMai iy,

Y KaHua cy3JlaMaCWhH, YHra 3WHXOpP HILOHHUII
Kepak 3mac. (11, p. 89)

In this passage in the Uzbek language, K. Karimov
uses the lexeme yKyB-uapok, which is replaced by
the lexeme aql in the modern Uzbek language.

According to the hadith, intellect is “the light in
the heart that distinguishes truth from
falsehood.” The following saying is found in
Kutadgu Bilig:

Intellect is like a lamp in a dark night, while
wisdom is light itself that has made you bright.
(13, p. 29)

Y4yeHure — cBeTOY BO MpaKe HOYHOM,
OT cBeTo4Ya 3HaHbSA ThI cBeTes yesoM. (12, p. 30)

VKyB-UpOK Malrbal

Kabuaup,

3yJMaT  TYHHUJaru

BuauM ceHra Hyp codraH pyuHoaukaup. (11, p.
45)
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While some say intelligence is in the heart, others
say it is in the brain:

A rare and precious thing for a man is intellect. Its
seatis up high, in the brain - it is just because it is
so dear a thing that it resides in the head. (13, p.
36)

YM — neHHOCTD BeJsinKasi, — JlaH ObLJI OTBET, —
W napa, xxeslaHHee 3TOro, HeT!
B Mo3ry yesi0BeuecKUi pa3yM COKpBIT,

BceM 11eHHOCTSIM ObITh B rOJIOBE HaAJIEXKHUT. (12,
p. 38)

ddr, OWJMM KHUIIM Y4YyH KyJa KUMMaTJH
Hapcaaup.

VKyB JpHM 6o MUAAAMD,
Acn Hapca yuyH ypHU 6omgaaup. (11, p. 52)

Some linguists believe that Kutadgu Bilig
represents "Uyghur" literature, in fact, some call
this work " the national epic of the Uyghurs" since
Confucian (or Buddhist) doctrines are found in
the book. In particular, Saadet Chaghatay has
suggested that the figure of 0dgurmish, an ascetic
and reminiscent of the world, represents
Buddhism; and that the debate between
Odgurmish and Ogdulmish represented a conflict
between Buddhism and Islam, a conflict that
occurred both at the political level and at the level
of what might be called "subversive asceticism"
which somehow threatened the Karakhanid state.
The best argument in favor of this hypothesis is
that the names of the two opposing figures,

Odgurmis (lit. "The Awakened One") and
Ogdulmish (lit. "the Praised One", Ogdiilmis) are
translations of the names of Buddha and
Muhammad, respectively. Based on this, it can be
concluded that Odgurmish symbolizes Buddhism,
while Ogdulmish represents Islam. There are
several shortcomings in this argumentation,
according to R.Dankoff:

1. These allegorical names in Kutadgu Bilig are
not meant to reference historical figures. Yusuf
Khos Khajib himself tells us what these names
mean: “Ogdulmish” means intellect, and
“Odgurmish” means “Final End”, i.e.
consciousness awakened to religious
responsibility and directed toward the future of
life. If the name “Odgurmish” translates anything,
it can only be Ar. Yaqzan, was previously used as
an allegorical name for Ibn Sina in his symbolic
fable called "The Living Son of Awakening" (Hayy
ibn Yaqzan).

2."0Ogdulmish" is not the winner of the debate, in
fact, it's quite the opposite. R. Dankoff suggests
that Yusuf hos Khajib may not have been able to
effectively integrate Buddhist ethics into a work
rooted in Islamic knowledge, or that a character
embodying the Prophet of Islam should live in
such poverty. The dispute between statesman
Ogdulmish and ascetic Odgurmish is better
understood as an ancient conflict within Islam.

3. Chaghatay believes that although Odgurmish
converted to Islam, he represents those people,
who secretly practice their former religion,
suggesting that ascetics of Islam were not
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completely separated from Buddhism during this
time.

The doctrine of renunciation of the world is
important in Buddhism, Islam, Greek and Iranian
cultures, as seen in Arabic Adab literature. The
most captivating aspect of the Buddha legend was
the king's son leaving his royal position to seek
salvation as a religious hero despite being raised
in luxury. In its literary form, the legend featured
dialogues and debates that presented the
contrasting ideals of royalty and religious quest,
while also exploring themes common to the
mirror-for-princes tradition.

CoNcLUSION

Thus, elements of religious ethics are reflected in
the work “Kutadgu Bilig” and the conflict between
the state leader Ogdulmish and the ascetic
Odgurmish in the second half of “Kutadgu Bilig” is
partly modelled on the theme of the ascetic
against the prince, popular in Arabic literature,
and was based initially on the legend of Buddha.
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